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Prefatory Note:
Among irrmi grants from Switzerland the [Adult-] Baptism-Minded
Swiss Brethren and Sisters who e first communities emerged in the
1520 1 s occupy a special place.
Their rejection of the very
foundation of ·the pre-1790 Swiss Confederation--infant baptism,
militia service, and the oath--brought them into head-on collision
not only with the religious, but also the secular authorities.
Sporadic persecutions led to migrations, especially to William
Penn's 'Holy Experiment' which allowed, in contrast to New England,
all forms of the Christian faith in its domain. Although in the
19th century the free exercise of the Swiss Brethren faith became
constitutionally guaranteed also in Switzerland, the search for
affordable land suitable for family-farming continued and led many
Swiss Brethren and Sisters to settle in the Midwest of the United
States. De 1bert Gratz has pioneered the study of those migrations
in his book Bernese Anabaptists and Their American Descendants,
published by Herald Press in 1953. In this issue of the SAHS Review
he offers a sensitive retrospective summary of his findings from
the vantage point of the Swiss Brethren faith.
Three reviews--two relating to books on Swiss abroad and one
to an important 1 iterary study by a noted Swiss scholar--intend
to fami 1i ari ze SAHS members with va 1uab 1e works of Swiss-American
interest as does an appended list of recent titles. As always,
Natalie Hector has greatly helped in shaping the issue which is
gratefully acknowledged. With best wishes for a good summer,

Leo Schelbert, Editor
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I

ANABAPTIST 1 EMIGRATION FROM THE
OLD REPUBLIC OF BERN 2

Delbert Gratz

From my living room window· I see several of the farms that
were the cradle of our Bernese Mennonite Settlement made in Putnam
County, Ohio, in the mid-183O's. My mind often wonders as I gaze
at these old buildings, the fields and forests. I try to imagine:
What these first Bernese saw when they arrived here; How they
reacted to the wilderness and its animals and also to its few
remaining aboriginal inhabitants; What they talked about - their
memories, their concerns for themselves and their progeny; What
their social, cultural, economic and religious life was like in
the land that they had left; and, especially, Why they left a land
like Switzerland that I had learned about in school to be a
beautiful country with inhabitants who enjoyed 1iving under a
government well known for its democracy.
So - I try to imagine I have tried to imagine the answers to these questions ever
since the age of ten when my grandfather, who was himself a
grandchild of these earliest Bernese Mennonite settlers in our
. community, told me of life here in his youth, as well as what he
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had been to 1d by his parents and grandpa rents when he was a boy.
Ever since those days of my youth I have tried to get older memories
to share with me, and have also tried to locate written traces to
document the story of these pioneers of our conununi ty. This has
proven to be a never-ending quest which has become much more
_involved than my youthful questioning could imagine.
I will try
to share with you some of the answers that I have found since those
times.
Since most of the Bernese Anabaptists who emigrated from _their
homeland originally came from the areas of the Enunental and the
Oberland in the old Bernese Republic, we must look at the early
history of this area and its people.
Origin and Early History of the Bernese People
From 1200 to 900 B.C. Celtic tribes from the Baltic area moved
south.
They came to the area of present-day Switzerland from 700
to 600 B.C.
The settlers of present-day Switzerland were the
Helvetians, a tribe of Teutonic Celts. They had round heads, broad
faces, medium height, hazel-~ray eyes, fair complexions and
chestnut-colored hair. At the time of Julius Caesar there were some
400 villages and 12 cities occupied by these people. They lived
as farmers and herdsmen in the plains, now called the Mittelland.
At the time there were more 1akes and marshes. They moved higher
in the mountain valleys as _the glaciers receded.
At the time of the Roman invasion, 350,000 Helvetians left
their homes with their possessions, but in 58 B.C. were forced to
confront Julius Caesar in the area of present-day Geneva. His
legions forced them back to their former homes to rebui 1d and
continue to farm.
For about 250 years they fared well under the
Roman occupation.
The

Germanic tribes were a continua 1 threat from the north
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to the Romans and by 260 A.O. they could no longer hold them from
coming over the Rhine.
the

Roman culture was

They burned the Roman homes and much of
destroyed.

everything south to Milan.

The Allemanic tribes ·overran

By some 30 years later the area was

again in Roman contra l , but they were never ab 1e to · recover from
the great destruction. Alarich led the Allemans in their continual
press over the Rhine and by 455 they occupied all of northern
Switzerland and two years later plundered Bellinzona.
.area

sank into the so-called

'Dark Ages'

The entire

and for almost three

centuries there are very few records.
The Allemans mixed little with the native Helvetians or the
Romans.

The exception seems to be in the areas of higher elevations

of the area.

As the Helvetians found refuge in the high valleys,

they were able to .retain some of their basic culture, even though
it became a mixture of the two.

A number of p1ace names and some

vocabulary of the more remote regions of the Ermnenta 1 and Oberl and
reflect that not everything became Allemanic.

Studies have been

made of facial and other bodily features in these areas that reflect
a strong Helvetic strain.
This is important, I feel, in helping
understand the later rise and the strength of the Anabaptists in
these same areas. 3
Characteristics of the Rural Bernese,
Especially Errmental and Oberland Mindset
One must

realize that to be Bernese gives a wide range of

possibilities. Quite a variety of areas have come together into
the present Republic and Canton of Bern.
Most · of the Anabaptist
fami 1 i es came from the area drained by the Emme River, so it is
called

the

Ermnental.

This

area is located east, southeast and

northeast of the city of Bern and is divided locally into the Ober
and Unter Emmental.
the

A few Anabaptists originated in the area called

Oberl and 1ocated south of Bern and beyond the Lake of Thun.

https://scholarsarchive.byu.edu/sahs_review/vol28/iss2/8
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Some others originated in the .Grafschaft Grassburg near Schwarzenburg
and Wahlern, an area formerly ruled jointly by the governments of
4
Bern and Fribourg in a very complicated arrangement.
These areas
have much in common, but also many differences.

Suffice it to say

that they are all very different from the people of the city of Bern.
I

have 1ong thought about the speci a 1 characteristics of the

Emmenta 1 people, who were the greatest contributors to the number
of Anabaptists.

A friend of mine ·called my attention to a study

made by an ethnologist concerning the mUrrische Emmentaler, the surly
grumbling Emmental people. 5 This gave me courage to list some of
the characteristics that I have found in our own people, all .of whom
are of Emmental descent.
Recently, when I gave a talk in which I
mentioned some of the following characteristics,

a lady told me

afterwards that I had described the characteristics of her relatives
precisely. She was from Ontario, living in the midst of a large
community

composed

of

seventh and eighth genera ti on Anabaptist

immigrants from the Emmental.
The following are some observations that I have made:
1.

Slowness in getting something accomplished.

This is proverbial

among the Bernese in genera 1 and Emmenta 1ers in particular.

They

readily admit this trait but at the same time point out the many
accomplishments of Bernese individuals.
2.
Very hard-working.
This is quite relative and can only be
understood by following a typical Emmentaler, in Switzerland or
America, for a

day.

This certainly originated out of the necessity

to eke out an existence on a farm composed of steep hillsides found
in the remote side valleys of the Errmental.
3.
Sincere rather than superficial. They contrast themselves with
1
die Walsche,' the French-speaking Swiss, who, they say, take life
in a less earnest manner.
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4. Sure of purp~se and goals. There is never a doubt why something
is being done. This leaves little room for 'art for art's sake 1 • 6
5. Not easy to change his or her mind. Anything new or different
must be proven beyond a doubt - in his or her mind. Usually this
is quite impossible. · One is always skeptical. · But beyond
skepticism there is frequently a distinct negativism. One always
looks for the worst to happen and then acts surprised when all turns
out very we 11 . No matter how good something might be, one may we 11
express the feeling that it might have been better.
6.

Usually there is only one correct method of doing a task.

7.
Usually .there is the feeling that what someone else can do,
one can do better.
If one tells of a remarkable feat one has
accomp 1is hed, the Enunenta l er wi 11 te 11 about a greater experience
or accomplishment.
8.
A Bernese is not easy to get to know we 11 • Fri.ends hip is a
matter of being acquainted with and cooperating with a person over
a long period of time. Once this has been accomplished, a friend
is for life.
9.
Parti cul ari sm. There is a progress ion of trust. You trust
a foreigner very little; a person from another canton only a little
more, and so on so that a person from your own community you may
trust more, and so a person from your own hamlet and then your
family may be trusted the most.
10.
There is the feeling that no other language is as rich in
expression or as practi ca 1 and precise as Usser BarndUytsch
our Bernese speech. A person of quite advanced education who held
a very prominent position to 1d me soon after I moved to Bern, 1 Die
dutsche Sprach is n Frombsprach': 'The German language is a foreign
language.' Their children first learn the German language in school
as a foreign 1anguage. A person from the Fankhausgraben or the
I

1

,

https://scholarsarchive.byu.edu/sahs_review/vol28/iss2/8
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Buchholterberg

speaking

his

or

her genuine home speech could

scarcely be understood by a person from Kerzers, or another vi 11 age
in the Mi tte 11 and of the Canton Bern, 1et a 1one a person from the
1

ZUribiet',
the
Canton
ZUrich.
Not only difference in
pronunciation, but also syntax, vocabulary, intonation and word
combinations differ substantially. Speech is a quick way to spot
an outsider.

If the

1

Du' form is not used, this is a sure sign

that the person is a foreigner or from the 'Stadt Bern' , or some
other area, hence, not to be completely trusted.
11. It is well known that the EJT111ental and Oberland are fertile
areas for a variety of non-State-Church re 1 i gi ous groups. Pi eti sm
was early found here.
Even in the 14th and 15th centuries there
were

numerous

reports

of

Wa 1dens es.

Today

a

number

of

'Gemeinschaften', i.e. separate evangelical groups, have fellowships
in

Langnau

and

the

surrounding

villages.

Some

pre-Christian

practices and superstitions were carried on in remote areas of the
Enmental well into the 19th century.
At times it was a serious
concern for the State-Church to eradicate these practices.
12.

There is an especial distrust of persons from the city.

The

city - rural mutual suspicion is as well as universal, but is found
in a particularly clear form in the Emmental. Genuinely disliked
were (and still are) 'Die Herre vo Barn'.
Traditionally, the
Patrician families of Bern made the laws that the poor Emmental
farmers must obey. For many years only the Patrician families were
permitted to shop during the first hours of market days in the city
of Bern. The State - Church, i.e. Reformed, ministers were chosen
from these families.
One may observe that these elements mentioned as Emmental
characteristics may be found in other rural cultures.
This may
be true.
However, I believe that here they are found in a special
combination and intensity not found elsewhere.
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The

question

remains
Emmental

as

to

rura 1 Bernese,

these

and

the

Certainly

there

isolation

in the little valleys must have contributed to these

factors.

Perhaps the most important was racial makeup.

no

have

the

especially

is

people,

why

simple explanation.

characteristics.
The centuries of
The Romans

mixed 1 i ttl e with the Ce 1ts or He 1veti ans who 1i ved in these areas
during their period of occupation. When the Allemans overran the
area, the natives fled to the most remote areas. In the Mittelland
most Celts were killed who did not flee and the Allemans set up
their village pattern for hunting and primitive agriculture.

In

the hi 11 s of the EJTlilenta ~ , and even more so in the higher va 11 eys
of the Bernese Oberland, it seems that more of the Celtic populace
and their influence remained.
The Early History of Religion in Bernese Territory
There is little knowledge concerning the religion of the early
dwellers in the area of present-day Canton Bern.
This is due
primarily to the great stress of the early Christi an missionaries
in the area who taught that all non-Christian religious beliefs
were evi 1 so that a 11 traces needed to be eradicated.
It seems
that most superstitious beliefs as well as the idea of planting
and harvesting in certain signs of the moon were inherited from
Celtic beliefs.
In 334 A.O. Constantine I declared Christianity as the state
religion in the Roman Empire.
There are evidences of several
Christian churches that were founded during those times in
Switzerland and existed until the coming of the Allemans, but I
know of none in Bernese territory.
Near

the end of the 7th century several Irish missionaries

started their Christian activity in northern Switzerland and won
numbers of the Allemani to the Christian faith. The first reduction
of a Germanic speech to writing was done by Irish monks in the 8th

https://scholarsarchive.byu.edu/sahs_review/vol28/iss2/8
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century.

St . .Beatus, an Irish hermit, settled in a cave above the

shore of the Lake of Thun during this era.
and those of others,

a

Through his efforts

few churches were estabi 1shed

Emmental and the Oberland during the 9th century.

in the

As families moved

to the higher areas and made clearings for land to till, more
churches were established during the following years.
The Protestant reformation, led by Hul drych Zwingli in Zi.iri ch,
was

carried

out in Bernese territory by Johannes

Haller,

the

minister of the Cathedral

in Bern who decreed in 1528 that all
persons in the area under Bernese rule must become Protestant. 7
Rise of Anabaptism in the Bernese State
Even before the Reformation was complete in the area of Bern,

religious fellowships outside of the state-church framework arose.
The first record of a ·s o-ca 11 ed Anabaptist was in 1525 in the area
of Zofingen, then a part of Bernese territory.

In a short time

these ideas spread to . other areas, especially the Emmental and
Oberland, where they found fertile ground.
What caused this rise of nonconformist religious groups?

There

is no simple reason. · Actually, the same phenomenon took place in
many

Germanic

Oberland.

lands

from the

Netherlands

Perhaps the following

south to the Bernese

several suggestions may help to

understand these origins.
It started with the translation and subsequent printing of
porti ans of the New Testament into the vernacular.
Word spread
quickly that what was considered as 'Holy Writ' by the established
church did not entirely agree with the ideas and practices of this
church.
In the ha rd Bernese heads there was al ways a softness for
what makes sense.
answers. The goal

For them, protest and reform were not the
became to reinstitute the Christian Church as

described in the book of the Acts of the Apostles.
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s i nee re study of scripture was made to discover proper be 1 i ef in
order to observe correct personal and group action.
They found no scriptural basis for a church fellowship to be
linked

to the state authorities.

Only persons might enter into

the fe 11 owshi p and membership of the church who were convi need of
and were willing to follow its precepts.
This left no room for
the baptism of infants.
They interpreted Christ's teachings as
a message of healing and good relationships with all mankind. Thus,
there was no place for a Christian to be a part of an armed force
· whose duty was to des troy 1ife and property.
When they read in
scripture that Christ said, "Where two or three are gathered
together in my name, there am I in the midst of them, 11 it meant
that there was really no need for a great cathedral or church in
which to worship. So their meetings were held in homes, forests,
caves, or wherever it was convenient.
No eccle·s iastical
organization existed beyond the local congregation.
The only
officials were the ministers and deacons.
The relationship to
sister congregations was one of fellowship, spiritual counsel and
material aid in times of need. 8
Reaction of the Bernese State-Church Authorities
to Anabaptism
Very early the state-church leaders gave names to these nonconformist groups.
Heretic soon gave way to Wi edertaufer, which
literally means rebaptizer, or in Latin, Anabaptist.
Since they
did not consider the baptism of infants as true baptism, they
baptized adults upon their confession of fa·ith, although some may
have been baptized before as infants.
Such ideas were a threat to the established church order, so
action by the Bernese officials came quickly. They asserted that
a 11 religious practice outside of the official church organization
was wrong.
Only the state-church could claim Apostolic succession
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of the church officials, so salvation outside of it was wrong. More
subtle and practical .considerations existed.
These included a
threat to the entire state-church system.
If sizeable numbers of
persons refused to pay church taxes and would not permit their sons
sold into foreign military service, the economic threat to the
entire system could become real.
During the first two decades of the existence of Anabaptism,
the state-church attempted to convince the Anabaptists and observers
alike of the errors of Anabaptist thinking through public debates.
Although the officials of the state-church declared themselves as
winners in all of the disputations, the _simple _ Biblical answers
given by the Anabaptists appealed more to the populace than the
oblique and highly theological arguments by the church officials.
As a result, the Anabaptists gained in numbers and sympathy. By
1538 this method of ·combating the Anabaptists was abandoned. 9
Mandates were frequently issued by the Bernese state counci 1
giving orders on how the local village authorities should deal with
the Anaba pt i s ts •
The severity of the mandates varied from ti me
to time.
But the authorities learned that neither severity nor
humane methods he 1ped them in their prob 1em of exterminating the
Anabaptists.
The general pattern of the mandates was first to imprison the
Anabaptists and give them opportunity to renounce their faith and...
return to the state-church; the second imprisonment or refusa 1 to
return to the established church meant banishment from Bernese
territory with a forced oath never to return; third, if the
Anabaptist returned, he or she would be charged with breaking this
oath and was- to be punished by the death sentence without a tri a 1.
Frequently, the states of Basel and ZUrich issued joint
mandates with Bern.
These were soon the main areas where
Anabaptists existed in the Swiss Confederacy until early in the
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18th century when they were essentially eradicated from ·all except
10
Bernese territory.
The

actual

execution of the mandates varied greatly.

Leaders

of · the Anabaptists were always treated with greater severity than
others. The
rack . was sometimes used to get confessions and
promises. The pillory was a rather standard punishment for those
who broke their oath and returned.

Death by drowning in the Aare

River at Bern was soon replaced by beheading by the sword of the
especially obstinate and dangerous Anabaptists in the sight of the
officials.
Definite

records

exist of 40 Anabaptists who ~ere executed

It is quite likely that there were more. Some of the
pertinent prison records no longer exist. The last execution here
took p1ace on November 20, 1572 in Bern when Hans Has 1i bacher from
Sumi swa 1d was beheaded by the fountain near the Nydegg c~urch. A
poem of 32 stanzas was written about this occasion which has been
passed down to us by way of the old Anabaptist hymnal called the
Ausbund. 11
Another very cruel punishment was to sentence an
Anabaptist to be so 1d for severa 1 years of service as an oarsman
on a galley ship sailing out of an Italian port.
Most did not
12
return.
Others were led to the Bern-Solothurn bord~r and forced
to take an oath never to return. Many returned after a short time.
If caught again the punishment would be more severe.
Very 1ong
sentences in one of the prisons in Bern was usua 1.
Heavy fines
and confiscation of property were used as punishments for those
who owned farms. Such punishments were often di ffi cult to carry
out, as frequently only one member of a family was an Anabaptist,
so the property did not only belong to the Anabaptist. Regardless;
there are deta i 1ed records· of property sa 1es of Anabaptist
belongings.
The money gained in this manner was divided between
the parish and the canton.
Usually a speci a 1 fund for schoo 1
in Bern.
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purposes was set up in the parish.
years . 13

Some of these existed for many

Reaction of the Populace to the Anabaptists
and the Anabaptists' Reaction to
the Mandates
In some areas of Bernese territory there existed a number of
so-ca 11 ed Hal btaufer,

ha 1fway Anabaptists.

They be 1 i eved as the

Anabaptists and he 1ped them but were not bold enough to become a
memb~r

as

Anaba.ptists

long

as

such

severe

by the government.

measur~s

were

taken

against

Some of the ministers of the

state-churches in the Emmental believed that in their villages the
Halbtaufer made up the majority of the people. 14
In 1692 the
state-church minister of Langnau wrote that almost everyone in his
parish

reacted

disfavorably

with

strong

displeasure

against the Anabaptists

whenever

he

from the pulpit.

spoke
It was

earnestly feared that the Anabaptists in some parish~s would outnumber the members of the state-church if persecution would cease.
It is clear that the Reformed church members of Anabaptist families
left

with them when they were forced to emigrate and _frequently

it happened that they too later joined the

Anabaptist

congregation

after leaving Bernese territory.
A special Taufer-Kommission was set up by the Bernese Council
in 1659 to deal with Anabaptist matters.
A special police force
was

set up by the Counci 1 to capture Anabaptists and bring them

to the authorities.

They were called · raufer-Jager and were reputed

to be made up of the 1owest element of Bernese society.

They were

paid a set fee for every Anabaptist that they could capture and
bring to Bern. 15 When it was known that Taufer-Jager were active
in a community, the neighbors would warn the Anabaptists by various
signals to hide. Whistles and horns were used. A number of houses
and barns had a secret closet or large box in which they would hide
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until the danger was past.
One of these Taufer Versteck, _i.e.,
Anabaptist hidin•g places, still exists near Trub in the EJJ1T1ental.
It is a serious reminder of why many Anabaptists left the area
regardless of its beauty and the many family connections.
It is
also a testimony to the strong and stubborn Emmental character that
caused some of the Anabaptists to stay in the area throughout these
extremely difficult times. 16
The Bernese clergy made a joint statement in 1659 declaring
that the Anabaptist faith did not deserve capital punishment. They
also stated that they did not warrant being sold into galley slavery
as this sentence is worse than death.
Regardless, six Bernese
Anabaptists were sentenced to the galleys as late as 1714.
The Mennonites of Holland first heard of the difficulties of
the Anabaptists in Switzerland in 1641.
They had themselves only
a short time before become free from religious persecution. Leaders
of the Dutch Mennonites wrote letters to the Bernese government
to intercede for the Bernese Anabaptists. This brought no results.
The Dutch Mennonites prevailed on their government to intercede
with the various authorities in Switzerland on behalf of their
persecuted brethren.
In 1760 letters of intercession were sent
to Switzerland asking for toleration of the Anabaptists there.
Later that year, a number of imprisoned Anabaptists from Bern were
permitted to leave Switzerland and settle in Holland. Efforts over
the years by the Dutch Mennonites brought some amelioration of
treatment by the Swiss authorities to the Anabaptists~
When
emigration was finally possible, they helped with hospitality and
financial aid once they got to the port of Amsterdam. 17
•

I

Places of Refuge for the Bernese Anabaptists
For most Bernese Anabaptists _i t was not an easy decision to
leave their beloved homes and farms. However, for many it was the
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only

possibility to

punishment
century.

live a ·life free from the fear of prison,

and fines.

This was true until the end of the 18th

One can conclude that the only reason for emigrating was

for the purpose of freely worshipping and believing as they felt
was

right.

Ironically, religious freedom resulted from quite an

anti-religious event in history - the French Revolution.

Emigration

after that time had elements of a search for religious freedom but
seems

to

have been primarily motivated by a search for greater

economic opportunity.
A chart is given at the end of this study which endeavors to
outline in a brief form just where and when Anabaptist migrations
from Bernese territory took place. The following gives some further
detail and analysis of the major emigrations.
1.

Moravia

In the 16th century this land gave a tolerant home for many
religious nonconformists.
Attempts _by the Catholics to make it
a pure Ca tho 1 i c state fa i 1ed unti 1 1620.
Many Swiss Anabaptists
from the areas of Zurich as well as Sc~affhausen found their new
homes there.
In 1esser numbers they came from Bernese territory
which at the time included the area of the Aargau.
By 1556 it is reported that 20 non-Catholic religious groups
existed in this land. Of these at least four were Anabaptist groups
representing different histories. The one that was able to continue
until the expulsion in 1622 was a rather large group that practiced
the community of property and were given the name Hutterian Brethren
after their founder and early leader, Jakob Hutter.
members

to

Switzerland

and

other areas

They sent

of Europe to convert

individuals and encourage them to join them in their communities.
They were frequently successful but at times some were captured
in the countries through whic·h they travelled and suffered the fate
of the local Anabaptists through imprisonment and at times death.
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The

Turkish-Hungarian

war

brought

destruction to the communities.

much

tribulation

and

The Turks were repulsed but a new

emperor soon gained support from the cardinal of the Catholic church
to expel

all

non-Catholics.

Those who remained were forced

nominally to be members of the Catholic church.

For over a century

some who remained worshipped in secret while attending t'he Catholic
church to appease their oppressors.
The name Habaner was given
to

these

people

who

stayed.

Some

buildings of their once

prosperous communities still remain as a reminder of those people
who lived there long ago.
Those who chose to keep their faith found a tempera ry home
in Transylvania, then a part of Hungary, and later in the Ukraine.
The Russification program of the 1870 1 s caused them to leave that
land en masse and settle in the prairie states · of the United
States. Later many moved to the prairie provinces of Canada where
they

continue

prosperous
practice a strict conununity of goods. 18
2.

their

rather

colonies,

which

still

Alsace

This

nearby land gave certain toleration to nonconformist

religious groups even though waves of edicts demanding expulsion
appeared at times.
nearby

Bernese

From here they could also travel back to their

homeland.

During one of these special times of

persecution 600 Anabaptists were executed at Ensishei~, a small
town near Colmar.
After the Thirty Years I War, restrictions were relaxed and
many Bernese came to help rebuild the farms and villages devastated
by this terrible conflagration.

This period of time, 1660-1680,

coincided with especially difficult waves of persecutions of the
Anabaptists in Bernese territory.

Many settled in the valley of

Ste. Marie-aux-Mines where earlier Anabaptists already had found
homes.
They were accepted here as citizens and were exempt from
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military service in return for an annua 1 tax. They could not own
1and but rented from patrician 1and owners.
One of their
ministers, Jakob Amnann, felt that too many new practices had come
into. their congregations.
In 1693 he made a tour through
Switzerland and Alsace insisting that more conservative practices
such as avoiding business and personal dealings with dismissed
members should be a part of their church regulations.
It seems
that all of the congregations in Alsace agreed with him. Only
a few in Switzerland joined his more strict interpretation, so
two distinct groups arose and have existed since that time.
In 1697 A1sace became a part of the French Kingdom. Because
of their fruga 1i ty and· industry, these Bernese settlers had
accumu 1ated some means and became the envy of their neighbors.
Comp 1a i nts were made to the authorities and an order came from
Louis XIV to expel all Anabaptists from Alsace. Many emigrated
to the Brei sgau, the Pri nci pa 1i ty of Montbel i ard, Zwei brticken and
to nearby Lorraine, which was not yet a part of France.
The era of the French Revolution and the rule of Napoleon
were especially difficult times for the Anabaptists, as they were
forced to be inducted into the army, although most were permitted
to serve in a noncombatant capacity. This convinced many to find
a more tolerant area to live where their faith would be respected.
Most who left from 1820 to 1875 found homes in ·ohio, ·1ndiana,
Illinois and Iowa in the United States and Ontario in Canada,
where they formed Mennonite and Amish settlements. 19
3.

Netherlands

During the 1671 and 1710 waves of persecution in Bernese
territory, some Anabaptists were given homes in northern Holland.
They formed their fellowships separate from the Mennonites. By
1810 they joined the Mennonites so that all one can now detect
in their co1TDT1unities as being Bernese is some typical Errmental
names.
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4.

Palatinate

Perhaps

no

other area

in

Europe has a more complicated

po 1 i ti ca 1 and religious hi story than the Palatinate.

For severa 1

centuries prior to the French Revolution it was made up of as many
as 300 duchies, counties, church holdings and principalities.

The

religion of the area depended on that of the ruler at the time
so that any one district might change religion, or tolerate both
Catholic, Lutheran, Reformed and Mennonite at the same time.

As

early as 1522, some historians claim, there were Anabaptists in
the Palatinate. In this complicated political situation Anabaptists
did at times have relative toleration.
The
this

devastation of the ·Thirty Years' War

area

severely.

damaged ·much of

Only a few Mennonite families survived this

most horrible history of the area.

But as a result of the 1618-48

period, most of the rulers of these lands invited all from abroad
to settle there and rebuild, regardless of religion.

As in Alsace,

this provided a haven for the beleaguered Bernese
Anab_a ptists.
It was ·_ reported in 1671 that 200 Anabaptists had come to the
Palatinate

from the areas

of Bern and ZUrich.

They included

cri pp 1es, . o1d persons up to 90 years of age, and fami 1 i es of eight
to

ten children. They arrived with only what they could carry.

In 1672, it was reported that 215 Anabaptists arrived west of the
Rhine

and 428 east of the

Rhine River.

This emigrati~m from

Switzerland co·n tinued and became especially great during 1709-11
when

the

governments

of Bern, Base 1 and ZUri ch were determined

to rid their lands of all Anabaptists.
and taken

down

the

Many were loaded on boats

Rhine in what must have been a spectacular

migration of somber clothed persons who had -been in prison or
hiding for many years. Anabaptist history in ZUrich came to a close
at this time, as well as in Basel territory, but in Bernese lands
it remained with only a few scattered individuals in the Emmental
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hills. The Mennonites in Holland came to the aid of these destitute
Swiss- emigrants.
A tota 1 of 11 , 000 gui 1ders were given to them
to help them get established in this devastated land.
Both Protestants and Ca tho 1 i cs put pressure on their
governments to get rid of the Anabaptists, or at least seriously
hinder

their economic progress.

In 1726 the Palatinate Elector

Karl Philip imposed a law on the Mennonites in the Palatinate which
was known as the 'Right of Retraction'.

This gave the right to

the former owner of the 1and that had been sold .to a Mennonite to
purchase it back for the same price for which he had sold it. This
meant that the devastated 1ands that the Mennonites had found at
a good price and had changed into productive and prosperous farms
through years of very hard labor could be virtually taken away from
them and resold at a much higher price.

After many petitions, this

'Right' was limited to three years from the time that the land had
been purchased by a Mennonite.
The French invasion of parts of the Palatinate in 1674 and 1689
devastated some regions where Mennonites lived, causing them serious
losses.
Karl Theodor, ruler of the Palatinate from 1742 to 1799,
gave much toleration to all religious groups in his territories.
The protection fee was reduced to 6 guilders per person.

In return,

the Mennonites gave the sum of 10,000 guilders toward his election
and coronation expenses. The government tried to reduce the numbers
of Mennonites but at the same time stated that "no better, more
industrious subjects are to be found, who, with the exception of
their erroneous religion, should serve the members of other faiths
as an example in morals as well as in working day and night. 11
A1ready in 1707 the first Mennonites who had come. from Bernese
territory a generation before 1eft for Pennsylvania. Reports from
the first emigrants brought a stream of Mennonites from the
Palatinate to Pennsylvania.
This continued until the time of the
French and Indian War in the 1750 1 s.
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Further leaving of Mennonites from the Palatinate took place
when

28 families accepted the invitation of the Austrian Emperor
II to settle in Galicia.

Joseph

in · Bavaria.

In 1802 eight families settled

Other Mennonites joined them from Alsace until there

were about 25 fami 1 i es 1i vi ng there.

Ha 1f a century 1ater, most
of these families moved to Illinois and Iowa. 20
The Palatinate was under French rule from 1792 to 1813.

From

1

the time that this rule ended until the 1870 s, nearly half of the
remaining Mennonites in the area left for the states of New York,
Ohio, Illinois and Iowa.
5.

Prince-Bishopric of Basel

Most of the Anabaptists now living in Switzerland have their
homes in the area of the Bernese Jura.
this

area was

under

the

rule of the

Catholic Bishop of Basel.
to

the

Until the French Revolution
Pri nee, who was a 1so the

Only a portion of the area was allied

Bernese state by defensive and offensive treaties signed

in 1486.
changed

In 1528, when the Reformation came to Basel, the - Bishop
his

Catholic.

pl ace

of

residence

to · Porrentruy, which remained

It . was an exception that this Catholic bishop granted

semi-toleration to the Anabaptists who fled Bernese rule.

Between

1540 and 1570 some Anabaptists arrived in the area but found little
more

toleration than

in

Bernese territory.

In a decree by the

Prince in 1693, Anabaptists were given permission to settle on his
land.

From that time until 1730, large migrations took place from

the Bernese Ober land, the Schwarzenburg area and the · Emmental, so
that few

remained

in the Enrnenta 1 as we 11 as none in the other

Bernese areas.
The Anabaptists were given certain stipulations.
permitted only to rent farms, not own them, and
be located over 1000 meters in elevation.

tbese

They were
had

to

The nearest plateau was

first' settled and then the next until almost all available farms
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on

these

stony

and

unproductive

heights

were

populated

by

Anabaptists. It was soon evident that they were little more welcome
here than in their Bernese homeland when petitions by natives
complained that the Anabaptists were ruining their livelihood by
producing more and better cheese and linen and thus depressing their
market, as well as
it meant that the
fruga 1 farmers than
prosperous state of

depleting the forests in the process.
Since
Prince was receiving more revenue from these
before, he was very re 1uctant in changing this
affairs for the ruling class. Under pressure,

the Prince-Bi shop gave an order in 1730 that the Anabaptists must
leave at the end of the renting year.
The landowners complained
that ·this would hurt them greatly, if the Anabaptists left, so the
order was not carried out. More complaints came and another order
of expulsion was issued in 1733.
The Anabaptists were sure that
they would now have to leave, so -many stopped working.
Again
counter-comp 1a i nts were made, and the order was not carried out.
In appreciation, the Anabaptists presented the Prince with a
particularly fine piece of linen.
Whenever a new prince was
elected, a similar gift was given to him.
Although further
complaints were made, no further order of expulsion was ever given.
It appears that a small fellowship existed in the Jura that
fo 11 owed the teachings of Jakob Ammann. They had c 1ose connections
with those who had settled in the nearby Principality of Neuchatel
and a 1so in the Be 1fort and Montbe 1 i a rd areas.
By 1850 it seems
that all had left or joined the parent· Anabaptist group.
Because of the uncertainty of 1i fe in the Bishopric of Base 1 ,
the Anabaptists continually looked for an existence where life could
be more certain. By 1740 some settled just across the border in
the Sundgau area of Alsace near the town of Delle.
In 1754 six
very poor families left th~ district of Courtelary and with the
help from their congregation made the long trip and rather perilous .
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journey

to America,

established
to

settle

settling on the frontier beyond the old~r

Mennonite settlements.
so

The Indians warned them not

far in the wilderness, but they did not heed this

warning, and as a result, one of the settlers from the Jura named
Konig was killed and two of his children were taken as prisoners.
The number of Anabaptists in the Jura outgrew the number of
farms available in the area by 1780, so they looked for other places
to

settle.

Unrest

in the newly formed United States was not

conducive for settlement at the time.

The Mennonites of Holland

helped them explore possibilities for emigration to Danzig, Prussia,
East

Friesland and

Holstein, but none of these seemed suitable.

During the yea rs 1783 and 1784 four fami 1i es from the Jura went
to the area of Limages, France.
A sma 11 congregation was
es tab 1 i shed there, but about 40 years 1ater they a 11 returned to
the southern Sundgau settlement near Florimont.
The French invasion and occupation of Switzer 1and during the
Napoleonic era brought lasting changes to the political boundaries
and 1aws of the area once the fi na 1 settlement was made in 1815
at the Congress of Vienna.

The main one affecting the Anabaptists .

was that the Bishopric of Basel was given to Bern as compensation
for a large area in the eastern part of the canton which became
a part of the new canton of Aargau.

So it was again the Bernese

authorities with whom the Anabaptists were obliged to deal, though
it was quite a different regime than in earlier times.
The years 1816 and 1817 were called the 'hunger years' because
few farm crops could be raised due to an unusual time of freezing
and snow every month of the year.
times
the

following
high

the

plateaus

This, together with the unsettled

French occupation and the overpopulation of
in

the

Jura made

them look again to the

possibility of emigration as a solution to their problems.
one single Anabaptist

In 1816

is known to have left the Jura for America.
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The next year his family,

together with three other Anabaptist

families, joined him in Somerset County, Pennsylvania.

They went

to Wayne County, Ohio, where they were able to purchase inexpensive
unsettled land from the government.
One of the members of this
party, Johannes Nussbaumer, wrote back to their friends and
relatives, telling of the trip and describing the place where they
had settled. 21
As a result, the next decades found an emigration
from the Jura of about half of the Anabaptists then living there
and the extinction of their corrmunity near Florimont just across
the border in Alsace. Many of the poor plateau farms in the Jura
were abandoned~
Despite growing toleration after the French Revolution, more
Anabaptists left in the 1850 1 s.
The final emigration of any
significant number followed the acceptance of the new federal
constitution in 1874 which contained a clause that 'every male Swiss
citizen is liable for military service'. The Anabaptists had tried
in many ways to gain exemption from military service, but were only
able to get an order that they could serve as noncombatants but
must be inducted into the army.
Those willing to accept this
22
stipulation stayed.
6.

The United States

As noted earlier, America became the goa 1 for many Anabaptists
in their various areas of settlement from the 18th century onward.
The Pa 1ati nate settlements of Swiss Anabaptists contributed to the
first Mennonite settlement in eastern Pennsylvania. Most travelled
by Rhineboat to Amsterdam where they got passage on a sailing vessel. The tolls on the Rhine with its many toll stations which
were open only certain hours and then the unscrupulous ship captains
in the Amsterdam harbor were factors that made for · difficulties
and uncertainty of ever arriving in America.
A few ships never
arrived.
Most took a month or more as they depended on favorable
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winds.
Landing at Philadelphia or New York was a challenge to the
heartiest.
Persons were always there to meet the imnigrants with
promises of transportation or work for a fee, but frequently did
not live up to their agreement. Letters back to relatives and
friends in their homeland would often detail the pitfalls to avoid.
Once i.n the United Stat~s · they tried to join- a Mennonite co111T1unity,
where they were always welcomed with food and lodging and frequently
temporary work to earn money in order to travel to the frontier
to find inexpensive land to purchase.
By the 1820 1 s, the route for those _1eavi ng the Pa 1ati nate,
Alsace, Hesse, Lorraine, Montbeliard and the Jura changed so that
they crossed France to a western French port, usually Le Havre.
Before a railroad was completed, this was done by stagecoach, or
more frequently by their own wagon and horse which were sold in
the port~ The trip from eastern Pennsylvania to Ohio and Indiana
was a very 1ong one by using a horse and wagon that they bought
after arriving in America. Once the waterway was opened from New
York up the Hudson River and by way of the Erie Canal from Albany
to Lake Erie and Cleveland, it was much easier.
By the 1850 1 s,
when the railroad was completed to Ohio, the time of travel from
the eastern port to Ohio or Indiana was reckoned in hours rather
than by days. 23
7.

Projects That Failed

There were some attempts made by the Bernese government to
resettle a11 of their Anabaptists in some remote part of the world
where they would be rid of them forever.
In 1709 a contract was
made with a Mr. Ritter to transport a number of poor persons and
a 11 of the Anabaptists to America.
They were to be taken to
Carolina. Under military escort, 56 Anabaptists were put on board
ship at the port on . the Aare River at Bern. One escaped at Basel
and 32 were freed at Mannheim because they were old, feeble or sick.
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The remaining ones arrived at Nijmwegen.
the

Dutch ' government

transported
received

through

as

they forbade

their country.

by their Mennonite brethren.

They were released by ·
these prisoners

They were

to be

pleased to be

They were in great need

of -r e 1 i ef as most of them had served 1ong terms in prison at Bern
and had endured a difficult 18 day journey on the Rhine. As they
had 1 ived for a year or more on only bread and water most were
unable to eat meat or other solid food for a time. They stayed
at Nijmwegen only long enough to recuperate and then they returned
24
to their families, most of whom were in the Palatinate.

-

A cormtittee of Anabaptists was sent to Prussia to investigate
the possibilities of settlement there. In 1711 Bendicht BrechbUhl
wrote from Danzig to the Mennonites in Amsterdam telling of the
good 1and and the exce 11 ent terms on which they wou 1d be ab 1e to
settle there.

By 1730 many others had moved to Germany, Holl and
25
or North America.
In the minutes of the Bernese Counc i 1 for 1696 a p1an is
mentioned to send all of the Anabaptists to Surinam. Apparently
it was not taken seriously, as no further men ti on is made
26
concerning it.
Analysis of the Reasons for These Emigrations
For each of the migrations I have tried to note the historical
situation in the area at the time. From this resume it is clear
that two basic motives are present in all of the various
emigrations. It is evident that these were, (1) religious problems,
and (2) economic possibilities.

To be sure, these motives varied

greatly from one migration to another. To say that the emigrations
in the 16th century were completely motivated by religious reasons
and the 19th century ones were basically for economic reasons is
an oversimplification of the facts.
In most of them there was
a combination of both motives.
It might be possible to suggest
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a percentage to both motives to each emigration, but that would
be a futile activity.

It is not possible to see into the minds

of persons in these circumstances and understand all of the complex
reactions to events by persons or family groups.
Other elements that must be considered in such a discussion
are:
a.
b.

The laws regulating emigration from Bernese territory.
The invitations given to Anabapt1sts to settle in an area and

the degree of religious toleration given by that government.
c.

The very powerful

influence of letters from relatives and

friends who had settled in an area.

These were much more effective ·

in making decisions, especially in the later part of the 18th and
19th centuries, than travel gu.i des or promoti ona 1 materi a 1s from
an area desiring immigrants.

d.
to

In many of the emigrations a person or de 1egation was sent
investigate the situation

in the area

under consideration.

Their reports were very influential in making the final decision.
e.

The great poverty of the times in Bernese territory prior to

about 1900 must be understood i~ its special severity.
It was
primarily a rural economy where land meant everything. The Bernese
custom was that the youngest son in the family would inherit the
farm in return for taking care of parents in their advanced years
as well as any unmarried siblings.

Others in the family had to

find their own farm or another occupation, which was very difficult
to do.
The ·o ther poss i bi 1 i ty was to go into foreign military
service, which was distasteful not only to the Anabaptists.
f.

In

the

Jura

and

Alsace,

not

only

poverty

but

also

overpopulation made emigration urgent by 1800.
SuJTDTiary and Conclusions
In this study I have endeavored to look not only at the actual
phenomenon of the emigration itself by these Bernese Anabaptists
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but also to try to find out who they actually were; what their
ethnic background was; how their 1ong hi story influenced their
thought patterns and speci a1 views of neighbors and those persons
who governed them, as well as a look at how Anabaptism originated
in the area, and how they were viewed by those who knew them,
fellow Bernese and foreigners, those who made life difficult for
the~, and persons and groups who gave them support.
Perhaps · the greatest tragedy in this story is the fact that
the persecution, inc 1udi ng the executions, was not done by some
diabolic heathen or atheistic powers but by so-called Christians,
most of whom were Protestant Christians.
Ironically, the idea
of toleration of different ideologies in this part of the world
was not generally practiced until it was introduced by a completely
anti-Christi an movement, the · French Reva 1uti on.
One must
understand, however, that these deeds that we now view as
despicable, were done by persons holding those beliefs and carrying
out such action against fellow Christians in days · 1ong past, are
not to be associated with their modern-day descendants who now
adhere to the Reformed and Catholic faiths.
It is not a simple history. To be sure, no emigration is
easy to understand. Each emigratien is the result of a variety
of events . which are created by all who are involved in it. This
study shows that in each emigration there exist great hardships,
sometimes despicable acts, and many inconsistencies as well as
se 1fl essness and Christi an 1ove and understanding. Such events
bring out the worst and the best in the human experience.
I continue to wonder and imagine as I gaze out of my living
room window.
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Hans Haslibacher Hymn
Give ear, kind friends, and help who can,
To sing about an aged man,
Who hailc<l from Haslibach;
1Icnce, Haslibacher was he called,
And lived in parish Summiswald.
Since our dear Lord permission gave,
To men t' accuse him as a knave,
Because of his true faith ;
Hence bound they him with rigor stern,
And led him to the town of Berne.
And though he was imprisoned here,
And tortured with torments severe; .
For holding to his faith;
·
Y ct did he steadfast still remain,
In torture. anguish, and in pain.
One Friday moning, mark my words,
There came some educated lords,
Into his prison hold ;
And in dispute did him enlist,
That he should from his faith desist.
Our Haslibacher then . and there,
Gave all their babblings to the air,

For thus he straightway said:
"My faith I never will forsake,
Though life and body you should take."

On Saturday these learned men
Came to his prison-hold again, .
And thus with threats they spake:
••Thou must renounce thy heresy,
Or else thou shalt beheaded be."
Instant he answered with bold heart:
"From this my faith I'll ne'er depart,
But firmly cleave thereto;
For God accepts my ·faith as right
And He'll protect me by His mighL"
· And when night's sable garb was spread,
· God's angel came with might and said,
In Haslibachcr's ear:
" 'Tis God who me to thee doth send,
To comfort theee before thy end.
"Moreover I wm counsel thee,
Not wavering in thy faith to be,
.
But strong therein remain;
For God accepted thy beliefHe'll keep thy sou! and bring relief.
"And though they threaten with the sword
To execute thee, let their word
In thee cause no dismay :
For at thy side I will remain
To succor thee from every pain."
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And thus again, when Monday came,
Those tutored men of priestly fame
To Haslibacher went,
And sorely him with words they ply
That liis belief he should deny.
'

"If not," they said, and meant it too,
"Tomorrow's morn brings death to you."
But Haslibachcr said :

"This body you may put to deathI'll iive my ·head, but not my faith."
When uight again her mantle spread,
Deep slc<.'p fell on his weary head,
Until the clock struck twelve.
He dreamed he was in daylight fair,
Led forth to be beheaded there.
Tbis wakes him up, as well it might,
And lo. about him all is light.
A book before him lies,
And angel's holy voice ex1>lains:
''Read what this little book contains."
And when he reads the book he finds

That his tormentors set their minds,
That they would him behead.
But God would let three si~ns appear
To show th' injustice he should bear.
When he had read it to the end,
Night's darkness did agafo descend,
And sleep his eyelids closed,
'Til daylight brought these murderous men,
Into his prison cell again.
"Good morning, friend.'' he from them hears,
With thanks, like greeting 111ccts their. ears.
Then unto him they said:
That he the Wonl divine should hear,
Or feast on executioner's fare.
.,From this my faith I'll nc' er let go,
The Word of God full well I know;
My cause to God I give;
Yet deep regret doth fill my heart,
That innocent I must depart."
They led him to an inn in haste,
And meat and drink before him placed,
The hangman by his si<le :
That deep disgust and f car of death,
Might make him yet renow1ce his faith.
Quoth Haslibacher to the man :
"Eat, drink; make merry while you can,
For though upon this day
You offer up my guiltless blood,
My soul more quickly soars to God."

He further said: "The Lord will show
Three signs, to let you plainly know
That innocent I die ; ·
For when my head's struck off, 'twill fall
https://scholarsarchive.byu.edu/sahs_review/vol28/iss2/8
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"The second sign upon the sun
Y ou'II plainly sec when it is done;
And of the third take heed :
The sun will, like my blood, be red,
The town-well likewise blood wiU shed.
"The judge unto the lords decreed :
Of these three signs take godly heed.
.
Remember also this :
That if this all shall happen so,
'Twill work your soul's etcmal woe."
When he had finished his repast,
They took his hands to tie them fast;
When Haslibachcr said:
.. Pray, Lorenz, listen to my plea,
And leave my hands from fetters free.

· "I'm ready now and do rejoice, ·
That you ha vc let me have my choice
To die and pass from hence.
But Lord, show mercy unto them,
Who me this day to death condemn."
When he at last the block had faced,
He doffed his hat and had it placed
The multitude before:
''Friend Lorenz, to my prayer give ear,
I beg to leave my bat lie here."
With this he bowed his knees in prayer,
And when the Paternoster there,
He earnestly had prayed,
He said: "To God I've given my cause,
Act now, according to your laws."
Down comes the sword. when lo, the head

Springs in his hat, as he had said;
And all the signs were seenThe sun was red and looked like blood,
The town-well shed a crimson flood.
Amazed, an aged sire said:
''The Anabaptist laughs, though dead."
Then said another sire:
"If you had let this Baptist live,
Eternally you would not grieve/'
With one accord the people said.
"Henceforth no Baptist's blood we'll shed."
Then said an aged sire:
"llad you not acted 'gainst my will,
This Baptist would be living still."
The hangman too was heard to say :
'' 'Tis guiltless blood I've shed today."
Then said a yeoman old:
1
'The Anabaptist's mouth did laugh,
Which surely indicates God's wrath."
He who composed this little hymn,
Received his death in prison dim,
A sinful mob to please.
They broughl him pen and ink to ,•:!'ite,
And thus he bade us all "Good nighL"
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APPENDIX 3

Hans Nussbaum Letter
On the 4th of July 1817 we [Nussbaum, Schrag, Augsburger and
Brand families] boarded a frigate at Amsterdam. Francis was the captain.
He looked after us very well. But I would warn you of a certain Peter
Ullerich at Amsterdam who is a "slave dealer." He transported three
shiploads of Wiirttembergers to America treating them more like cattle
than human beings. He packs them in his boat like herrings . . . • As the
wind was not good we could not sail until the 25th. By the 29th we had
gotten only as far as we should have with only one day's good wind.
On the third of August we stopped at Texel (Holland) to load food. \Ve
had to wajt until the 5th to sail. Then we had a good wind that gave us
speed.... On the same morning a young man from Baden died who had
come aboard ill. He was buried at sea. On the 8th of August we could
still see the English coast. For the next four days we had bad wind. The
captain decided to turn back and go .completely around England through
the North Sea. On the 17th we were in an area as cold as Switzerland
in winter. An old woman died on the 28th .... On September 11 we had
an ill wind that blew us back. On the 16th we came on a fishing bank.
'\Ve saw seven fishing ships there • • . . The captain went to one in. a
small boat and traded wine, cheese and zwiebach for fish .•.. We saw the
first land on October S and at the same time we got a pilot on board.
But shortly we got into the worst storm that we encountered ... ·waves
were as large as high mountains. By the 9th the wind had abated enough
for us to enter the Delaware River. Herc we saw beautiful land on each
side of us. Thi~ encouraged us greatly. At three o'clock in the afternoon we
dropped anchor and nurses from a clinic came to give us a physical examination. As we were all well we could proceed to Philadelphia. For our fortunate
journey we had God to thank as well as our American captain. Many
Germans ca.me on board ship and. gave us apples and bread. Other
persons came to hire passengers tq work for them. They paid them 5,040
bz. ($1,000) per year . . . . Dear friends, very likely you would wish to
know what our rations were while on board ship. Monday, one pound
meal. Tuesday, one pound beef. Wednesday, one halfpound bacon and
peas. Thursday, one pound beef and barley. Friday, one pound flour.
Saturday, one half pound bacon and sauerkraut. Each day we got two
glasses of brandy. Each week we got six pounds of bread. Each day
we got three and one third liters of water. Each week we got one
pound of butter, one pound of cheese. We received one and two thirds
liter of vinegar per week per four persons . . . . On the 16th of October we
went 23 miles from Philadelphia to a settlement of five Amish families. On
the 17th we then went to the Pequea. Here we stayed a week to get deloused. The brethren bestowed upon us food, including butter, meat,
bread, and vegetables. From there they guided the way for us to the
Kalchlis [Kishacoquillas]. There is also an Amish community. We stayed
another week here. We were given very fine treatment here. They
guided us to Somerset County which was a nine day journey. Here in
the Kloz [Glades] is another Amish community. In all these places they
https://scholarsarchive.byu.edu/sahs_review/vol28/iss2/8
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gave us much to eat. They charged us nothing. Jacob Schrag, .who had
come in 1816, saw to it that each of our families had a home to stay in
ever winter. The young people in our company went to work. On the
27th [October 1817] Schrag and I and his son started on our journey to
Ohio in order to find a new fatherland.· We went via Pittsburgh, New
Washington; Steubenville,- to Walnut Creek where there is also an Amish
community. On the 6th of December we stayed overnight with a man
named Stutzman who owns 900 acres of land. On December 9 we came
to Wooster to an Amish community. The brethren here went with us to.
choose land. Schrag and I each chose 160 acres. We also chose land for
the other families. We waited here over winter. We had wished to go
south of the Ohio river to choose land but the brethren advised against
that as there is much disease and little good water .. . . . Here the land
is fertile and level but not too level ... Anyone who wishes to make this
journey should think twice. The trip is difficult; more difficult than
dangerous. I again say that I advise no one .to come who does not find
pleasure in work. The sleepy and lazy may well stay at home...•
Wooster, 430 miles from Philadelphia
(signed) Hans Nussbaum

Ludwig Vogel, Bleistiftzeichnung von
«Ueli Rothlisberger Tauffer-Prediger im Tscheibo»
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II.

REVIEWS

Hans Werner Debrunner, Schweizer im kolonialen Afrika.
Switzerland: Basler Afrika Bibliographien, 1991. Pp. 245.

Basel,

Themes connected with Switzerland are often judged to be of
only marginal significance.
The Swiss nation as such certainly
was no player in the European penetration and partition of the
African continent. The involvement of Swiss people, furthermore,
was numerically sma 11 and cannot compare with that of the Dutch
or the Danes. Yet .Hans Werner -Debrunner 1 s study of Swiss in colonial
Africa is nevertheless of great value, especially since it is part
of a set of other works he has devoted to African issues. 1 It adds,
first, much to our knowledge of Swiss migrations, understood not
primarily as settlements overseas, but as temporary or permanent
moves abroad by individuals in the context of varied occupational
pursuits.
Debrunner I s work revea 1s, second, an important facet
of Swiss enmeshment in Caucasian expansion as it involved Africa,
an expansion that transformed the globe by efforts at once creative
and destructive, heroic and depraved, ·and generally was most
disastrous for the victims involved.
This
book, third, implicitly -demonstrates the radical
transformation of a writer's ideological stance. Debrunner's 1949
doctoral dissertation Witchcraft in Ghana, reissued in 1961 in a
second edition, as we 11 as his on-site study_, The Church Between
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Colonial Powers: A Study of the Church in Togo, published in 1965,
are

both

shaped

by

a deeply held,

mission-minded,

Protestant

Christian faith and by implicit assumptions not only of Christian,
but also of European cultural superiority over indigenous African
traditions.
purely

His recent work, in contrast, is ideologically almost

phenome~ological

persona 1 it i es
descriptive

whose efforts
perspective.

achieved,

have

measure

and

Swiss

was
have

sie

pluralist.

He

approaches

the

he touche~ upon from a detached and

He does not intend to show what Swiss
11

geleistet haben, 11

but rather

"in what

participated in imperialism, in how far they

have profited from it, and to what degree they have been cri ti ca 1
and have shown understanding for African people 11 (133). Debrunner 1 s
book thus reflects the author's move from a previous Eurocentric,
superioristic,

and monistic view of African religion and culture

towards a pluralist and critical stance.
already

foreshadowed

by a scholarly and,

That move, however, wa~
within the Christian

tradition, ecumenical stance.
The study probes the Swiss presence in Africa during the age
of

European

colonialism in seven chapters,

the core of which

consists of 14 previously published, but revised short biographies,
enriched

by

photographs

and

well

drawn and informative maps.

Chapter one touches on Swiss communities in Africa which in 1928
In 1928 over 70 percent of
counted 7,091, in 1961 9,462 people.
them
South

lived

in Algeria, Tunisia, Morocco, and Egypt; in 1961 the

African

immigrants

Union and

(22-23).

In

present-day Zimbabwe . counted the most
Chapter

Two

Debrunner

discusses

Swiss

involvement in the slave trade and in the struggle for its
abolition.
The next four chapters feature the engagement of Swiss
officers and so 1 di ers in the service of the col oni zing powers, the
activities of traders and merchant houses, the pursuits of
travelers,

explorers,
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Swiss missionaries.

Debrunner's treatment of these topics is, as

he himself stresses, not comprehensive, but introductory, at times
even

cursory.

He

does

not dea 1 with agri cul tura 1 settlers,

plantation owners, lawyers and physicians, and he treats missionary
endeavors, · given the relative wealth of available studies for
Protestant and Catholics alike, only in a sunmary fashion.
Of

special

value

is Chapter S_even titled "The Gentle Voice

of Swiss Women," perhaps better labelled as their "suppressed and
neglected

voice. 11

The

chapter opens with an overly subdued

discussion of the fantasy-driven glorification of the sexual powers
of African women as portrayed by painters such as Frank Buchser
(1828-1890), who claimed the same also for American Indian women.
The author is, in my view, also far too tactful in his treatment
of the widely practiced concubinage of Swiss men in 1 i ne with the
custom "That each European keeps a woman, at times several , 11 as
Erwin Federspiel (1871-1922), a Swiss military officer in the Congo,
reported
welcome,
forms of
offspring
in

(196). Although Debrunner's non-moralizing stance is
the disastrous long-term effect of such unions--surely
raw sexual exploitation-.;.on the individual women, on the
of such mostly temporary liaisons, and on African society

general,

needs to be considered. The passing reference to an

11

Eingeborenenrecht, 11 a native legal practice, seems to me false
and misleading.
Yet the chapter then justifiably features the
valiant, if all too long neglected, efforts of Swiss women to
christianize and Europeanize those in their charge. Here, too, one
might wish that the author had referred more directly to the fact
that these women, despite their surely often most selfless and
idealistic motives, were nevertheless tools of a destructive and

.
2
invasive European dominance.

Debrunner deals with his topic with exemplary tact and
detachment, yet 1eaves a reader often wondering. His bi ographi cal
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sketch of the physician and ethnolog·i st Ernst Mahly (1856-1894),
for instance, refers to his attempt of killing his second ailing
wife as well as himself in 1893, but, as the author states, "was
snatched from it [his death] and was ab 1e to give himse 1f death
only on May 1 30, 1894 11 (178).
The passage is indeed tactfully
restrained, yet a reader needs to know, I believe, whether Mahly
was suffering from depression, some form of insanity, or a tropical
illness.

How did Basel society react to his deeds?

It is perhaps

a weakness of this valuable work that dimensions of historical and
social context remain unexplored and give it a somewhat antiquarian
flavor.
Yet the data, unearthed in an often laborious search, and
the wea 1th of bib1 i ographi ca 1 references offer numerous 1eads for
further exploration. Hans Werner Debrunner thus gives a valuable
and i ndi spensab 1e synopsis of a subject previously quite unknown
in its multiple domensions.
It will receive further elucidation
by a sequel on "Swiss women in Africa after 1945 11 that will probe
"their great significance for the transition from colonialism to
the independence of African states" (13).
It will add another
I
pioneering study to Hans Werner Debrunner s va 1uab 1e work re 1ati ng
to

African

history and culture and the Swiss involvement in its

recent past.

Leo Schelbert
University of Illinois
at Chicago
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Notes
1

Among

Africa are

H.

W.

Debrunner' s

the following:

previous main works relating to

Witchcraft in Ghana: A Study on the

Belief in Destructive Witches and Its Effect on the Alean Tribes.
2nd edition.

Accra: Presbyterian Book Depot, 1961.

Church Between Colonial

Powers:

Pp. 213;

8.

A Study of the Church in Togo.

Translated into English by Dorothea M. Barton.

London: Utterworth

Press, 1965; A History of Christianity in Ghana.

Accra: Waterville

Publishing House, 1967.
• in

Pp. 375; Presence and Prestige.

Europe: A History of Africans in Europe before 1918.

Basler Afrika Bibliographien, 1979.

Africans
Basel:

Pp. 433.

2 H. W. Debrunner refers to the study by Simone Prodolliet,
Wider die Schamlosigkeit und das Elend der heidnischen Weiber: Die
Basler Frauen Mission und der Export des europiischen Frauenideals
in die Kolonien.
the

context

of

Zurich: Limmat Verlag, 1987; the ·work stresses
European

imperialism

and

includes colonialist

activities also in India that parallel efforts in Africa.
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Joan Magee, The Swiss in Ontario.
[Dundurn Press] 1991. Pp. 271.
This is truly a

Windsor, Ontario:

Swiss-Canadian book.

Electa Books

It not only offers a

fact-fi 11 ed survey of the Swiss presence in Canada's vast provi nee
of Ontario, covering some three centuries, but it is a 1so produced
by Swiss

Canadians.

The text is .w ritten

by

"a descendant of

Johannes Etter, a Swiss innkeeper," the study's end page explains;
in 1735 he had left Bern, Switzerland, with about 300 others for
South Carolina. "Etter's son Peter, a Loyalist, travelled to Halifax
in ·1776, founding the Canadian branch of the Etter family."

Also

the book's artwork is done by a Swiss-Canadian, the painter Rudo 1f
Stussi, 1 and the exquisite interspersed poems enriching the text
2
are by Peter Baltensperger. The printing of the work is done by
a

firm whose president is H. Rindlisbacher, a descendant of the
3
Bernese Arnold Rindlisbacher who settled in Canada in 1925.
The
book, furthermore, contains a nuanced foreword by the Consul General

of Switzerland residing in Toronto, and the study is dedicated to
"The

Swiss Abroad

in their ce 1ebrati on of the 700th anniversary

of the Swiss Confederation in 1291."
love,

Although clearly a work of

illustrated by photographs and eight color plates mainly of

immigrants or their descendants, Joan Magee; a reference 1 i brari an
at the University of Windsor and author of four other books relating
to Ontario history, 4 has given the study a professional form.
Magee' s

survey of the Swiss presence in Ontario opens with

a sketch of "The Swiss at Home," stressing their "familiarity with
multicultralism" which, in her view, helps Swiss-Canadians "retain
a strong Swiss identity while easily becoming part of multicultural
Canadian society" (23).

In Chapter Two she touches on the Swiss

military presence by concentrating on Sir Frederick Haldimand (17181791), governor-in-chief of Quebec from 1778 to 1786.
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concentrates on Laurenz Ermatinger {1736-1789) from Schaffhausen,
a fur trader, and on his son Charles Oakes Ermatinger {1776-1883),
also an influential businessman. Magee then features the Swiss
Mennonite and Amish migrations, based on Frank H. Epp's Mennonites
in Canada, 1786-1920 {1974); these Swiss Brethren and Sisters hailed
in part from Pennsylvania _and founded communities on the north shore
of Lake Erie {1792), Niagara (1801), Markham (1801), and Waterloo
{1800).
For the latter congregations Magee sketches the activities
of Benjamin Eby (1785-1853) and Abraham Erb (1772-1830), both
influential Swiss Mennonites.
In Chapter Five the author features
individual Swi.ss in the "Pioneer Settlements, 1786-1870 11 ; among
these were Charlotte Al 1amand Berczy ( 1760-1839) of Lausanne,
Sebastian Freyvogel {1791~1873) of Gelterkinden, . David Bettschen
(born 1723) and Anton ZurbrUgg (1809-1877) from the Frutigtal in
the Bernese Oberland, and Frederick Knell who in 1856 founded the
Ontari6 village Zurich.
Chapter Six, titled 11 A Swiss Colony in Nipissing, 11 the book's
best-researched, concentrates on the activities of Elise von Koerber
(c. 1839-1885), a native of Freiburg im Breisgau, Baden, the widow
of an Austrian military officer. As a "special immigration agent"
for Canada, she worked tirelessly and responsibly in Switzerland,
Austria, Baden, Bavaria, Wurttemberg and Saxony to stimulate
migration. Swiss, whom she assisted, settled especially in the Parry
Sound District and in the envi rans of what became the vi 11 age of
Magnetawan. 5 In Chapter Seven Magee discusses the organized and
officially sanctioned efforts named "the Canada Movement", _and in
Chapter Eight, titled "Swiss Irrunigration Since 1945, 11 she describes
the movement of Swiss farmers who in the 1950' s and 1970 1 s settled
in "the rich farmlands of Huron, Middlesex, Perth, Lambton, Kent,
Oxford and Elg1n Counties" (146). The next two chapters feature
Ontario's Swiss Clubs and some noted Swiss-Canadian artists,
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scho 1ars and archi tee ts.
The text cone 1udes with Chapt'er Ten,
offering the results of a survey questionnaire filled out by 127
Swiss-born people.
Among the answers to the 65 questions the
comments of what they particularly liked or disliked about Canada
are especially revealing. An Appendix contains some statistical
data that show in 1981 11,755 Swiss in Ontario among a total of
29,805 for Canada as a whole.
Magee presents much insight into the multifaceted presence
of Swiss in Ontario. She ably deals with the numerous indivi"duals
who strove to build a foundation in a new country. At times,
however, the material seems to have been selected at random.
Chapter Two, for instance, devoted to the military service, focuses
principally on Governor Haldimand instead of presenting a balanced
overview. Chapter Three describes the careers of Laurenz and Charles
Oakes Ermatinger, yet omits that of the latter's brother Frederick
William (c. 1769-1827).
A few times the book makes untenable
claims. It is not true, for instance, that foreign military service
was 11 the only officially recognized way to emigrate from
Switzerland" in the eighteenth century (35), as the- two edited
volumes by Albert B. Faust · and Gaius M. Brumbaugh, Lists of Swiss
Emigrants in the Eighteenth Century (1920, 1925, 1976) amply show.
The 11 continuous problem of overpopulation" (27) as a cause for
emigration is similarly a questionable proposition: Switzerland
has been and remains a country not only of emigration, but also
of immigration, so that foreign-born living in Switzerland
numerically not only balanced, but often widely surpassed those
Swiss who went abroad.
In sum, although the book is limited as to the exploration
of historical context and interpretive stance, the care and
expertise by which the rich materi a1 is presented make Joan Magee I s
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book a valuable companion to E. H. Bovay's fine study on the Swiss
in Canada.
Leo Schelbert
University of Illinois
at Chicago
Notes
1 On Stussi, born in Zurich in 1948 and now living in Toronto,
seep. 170.
2 On Baltensperger, born in Winterthur in 1938 and now living
in Goderich, Ontario, seep. 182.
3 See · after p. 80, Plate 1, reproduction of a painting by
Peter Rindlisbacher, a grandson of Arnold Rindlisbacher, the
immigrant. He should not be confused with Peter Ri ndi sbacher
(1806-1834), whose family settled in Lord Selkirk's Red River colony
in 1821; he left numerous paintings and sketches and is featured
in H. E. Bovay's work Le Canada et les Suisses, 1604-1974 (Fribourg:
Editions universitaires, 1976), 40-64.
4 Her published works include, all published by Dundurn Press
of Windsor, Ontario: A Dutch Herigage: 200 Years of Dutch Presence
in the Windsor-Detroit Border Region (1984); Loyalist Mosaic (1984);
A Scandinavian Heritage:
200 Years of Scan di navi an Presence in
the Windsor-Detroit Border Region (1985); The Belgians in Ontario
(1987).
5 See the articles by John Wallace Smith, "Swiss Move to
Almaguin, and Musko.ka 1881 Census List of Swiss in Ontario,
Canada," SAHS Review 27, No. 3 {November 1991): 12-25.
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Emil Staiger, Basic Concepts of Poetics, ed. Marianne Burkhard and
Luanne T. Frank, trans. Janette C. Hudson and Luanne T. Frank.
University Park: Penn_s yhania State University Press, 1991.
Originally published in · 1946, Staiger's Basic Concepts of
1
Poetics is ostensibly an alternative introduction to traditional
2 :ctttieis
- theories of poetics and genr-e
.
m: However, the work actually
proposes an entire reconceptualization of these theories, linking
them

to a more

11

fundamental 11

philosophical

and anthropological

project which, Staiger tells us, might more appropriately read as
a

work of philosophical

anthropology attempting to answer the

11

question,
What is man?"
Its answer comes by . way of an
investigation of the extstential..world .o.f poetics, 3 because he sees
poetics as one of our primary openings onto Being 4 as well as an
expression of humankind's most basic essence. which
arises

in what he

self-consciousness.

thinks of himself,

11

is formed, [and]

in the unfolding of his

115

Staiger's Poetics falls consciously into a metaphysical genre
of writing, assuming the meaningfulness of speaking of, or seeking
essences, 11 "grounds, 11 and 11 fundamenta l ways of being. 11

out,

11

thus

thinks

existence

He

it possible to isolate something ·stable in temporal

by which he · can anchor basic poetic concepts:

11

It is

not sense 1ess to ask about the essence of the lyric, the epic, and
the dramatic. 116 He works, then, within a tradition against which
7
modern (post-Hegelian) thinking has in general recoiled.
It is
by describing, clarifying and grounding the basic concepts of poetic
existence

that Staiger seeks to answer our contemporary mood of

confusion and forgetfulness by bringing us to the essence of human
existence revealed through the world(s) of the poetic.
· Staiger'-s

foundational

If echoes of
8
Heidegger's fundamental ontology reverberate noticeably at times,
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there

is a 1so movement in other directions, those of Husserl i an
phenomenology or Ernst Cassirer's- neo-Kantianism. 9 I would like

to _ concentrate\ upon a cluster of
a

11

arguments 11 which circle
around
.

view of 1anguage and writing which,

Heidegger

and

Husserl,

claim

its

though not unre 1ated to

lineage

more direc_tly from

This · sub-text forms as important a sub-text as the
Cassi rer.
phenomenological (particularly the Heideggerian) and it has been
ignored in the otherwise extensive Introduction.
Staiger

seeks

to ground the basic concepts of poetics in a

poetic world which comes into being through language.

His major

arguments hang on ana 1ogi es between the basic categories of
poetics--the lyric, the epic, and the dramatic--and a tripartite
10 He adopts this view of language from Ernst
structure of language.
Cassirer (again, a decisive move never acknowledged in Frank's
Introduction, and one in unhappy harmony with the Heideggerian
discourse) according to whom language develops through three stages:
that

of sentient expression,

then visible expression, ending in
rational expression. 11
Staiger se~s

conceptual
thinking or
analogies between this tripartite schema and the relation between
the fundamental structure of language: syllable, work, and sentence.
He

al so sees an onto 1ogi ca 1 correspondence between these stages

of linguistic development, the three basic poetic categories, and
the basic developmental periods of human existence.
The

basic

concepts

of

poetics

are

charted

along

the

deve 1opmenta 1 stages of 1anguage and human existence on the
assumption that they all share, with 1anguage, · the same structured
and developmental essence.
Human existence, for example, passes
from feeling or immediacy, pure passion, towards a subject
confronting an object (yielding "the visual"), and moves finally
12
towards conceptual or judgmental thinking of the whole.
This
1atter conceptua 1 stage a 11 ows for the grounding of the former
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stages since it is from the heights of the rational (manifested
in the dramatic)--that place from which we can see and judge the
tota 1 i ty of exi stence--that true knowledge takes shape. 13 Here
one can almost hear the approach of Hegel's Owl of Minerva.
On the other hand, the earliest stage, the lyric, or
passionate, grounds the latter stages insofar as they presuppose
the earlier as their precondition and birth. 14 Staiger's grand
( dramatic)

narrative of poetics thus traces out the path of the

hermeneutic circle from feeling through knowledge and from knowledge
back to feeling.
One may get the impression here that everything,
in the end, is grounded in everything else.
The entire series of analogies, taken either diachronically
or

synchronically,

is

meta phys i ca 1 metaphors:

held

together

by

a

constellation

of

"Every 1anguage develops in the direction

indicated in much the same way as every person develops from child
to youth, from youth to man, and finally to old man [italics
mine]. 1115
In the existential domain, the two ends of the unitary
process of life are described in terms of soul and spirit. Soul,
the beginning of the process, is pure fee 1 i ng, analogous to the
feminine: it is passive, passionate, unreflective, "one with the
fl ow of events. 1116 Spirit, the terminus, is ana 1ogous to the
masculine; it is rational, conceptual. 17 Harmony in human existence
consists of a union of masculine and feminine, the rational and
the passionate.
Despite radi ca 1 changes which take pl ace in the movement from
birth to death, or between the movements of 1anguage from the
senseless syllable to the meaningful sentence, there remains a
dialectical unity of the totality, be it language, poetry, or life.
This unity i tse 1f is woven ·· .within the confines of a tradi tiona 1
teleology which repeats much of the Western metaphysical tradition.
Staiger 1 s words might be coming from Aristotle, Rousseau, or Hegel:
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Of course what follows

is always

contained in what has

preceded it, just as the young man lies dormant in the boy,
the leaf already points to the blossom.

And in the same

way, what has been superseded is not 1ost at the higher
levels. ( 181 )
But in what way is it "contained" in the "higher"
in what "direction" is all of this "developing"?
metaphor to a ground?

11

levels 11 ?

And

Can we move beyond

What ground would be non-metaphorical?

What

does the metaphor of "grounding"_ do to "clarify" anything?
Insofar

Staiger 1 s theory is here based upon a series of

as

analogies between the structure of language, its development, and
the interrelations between the three genres of the poetic, it is
often not clear what is to serve··as the •~grounding" base and .what as
the

11

grounded 11 superstructure.

are more

than

It is true that he claims that these

j~st analogies (178), but he never shows how his

account takes us beyond them other than by invoking phenomenological
and existential descriptions of existence which, though often quite
aesthetically pleasing, are questionable when "grounding" is at
stake.

I do not think that he can lay any foundations here since

he wi 11 be caught in an unending series of ana 1ogi es or metaphors
in

a

movement

foundational

which

may

language as

s·e rve

to

deconstruct

much

of

his

simply the layering of metaphor upon

metaphor, analogy upon ana 1ogy, in a process 1eadi ng into a series
of i ntermi nab le strata: an unhappy

11

foundati on" for the house of

Being.
Staiger

has

accepted tradi ti ona 1 meta phys i ca 1 meta-narrative

in which to tell us the dramatic story of the poetic life world.
He has thus chosen a form of narration which is fraught with the
kinds of dangers he wishes to avoid: in particular, the questions
it provokes keep sweeping the ground from under one I s feet.
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interminable movement of metaphor takes us with it in spite of our
desire for grounds in a supplementary movement without end.

There

are times when Staiger seems willing to admit this, as when at one
point he answers

his question as to the nature of man with the
11
conunent that the actual person, this person in and of itself, does
not exist, 1118 or again, when he describes the spirit as one of the
"fundamental ontological possibilities -that have no reality other
than the 'how' of being. 1119 But then there is the desire for the
20
11
concrete, 11 the . immovable ground, the immutable essence:
"We
would hope to have worked out a section of that exact science of
existence that is explained by ontology. 1121
Perhaps my unwi 11 i ngness

to accept this kind of foundationa 1

narrative is a "reflection" of the present mood or Stimmung in which
I fee 1 caught--" anchored" if you· wi 11 •

For better or worse, this
22
mood has been categorized as post-modern.
This mood feels and
writes culture in a supplementary movement without boundaries or
direction, problematizing, as it does so, attempts to 11 ground 11
culture

and its

play.

Staiger's teleological
be

Nor is it clear how one narrative, say
narrative about the unity of language and

existence,

might

legitimated (grounded?)

against

postmodern

narratives

of difference and fragmentation: and can we speak of

a

unity of concepts or theory between . these ways of writing and
thinking? 23
Finally, it is not clear that we can attain anything
like clarity and knowledge in the face of a thing like language
which seems bent upon Herac l i team movement and flux. The cost of
trying

to stop language may be ethnocentric and authoritarian

conceptual

schemes which can only hinder creativity and silence
the opening onto being which might be called poetry. 24
Edward K. Berggren
DePaul University, Chicago
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Notes

1 Hereafter simply Poetics.
2

Luanne •T. Frank's Introduction to Staiger I s Basic Concepts

of Poetics gives a brief overview of the accepted theories Staiger
is working against: Staiger, 1-9.
3 Staiger, 42; 209.
4 Affinities
· informative

with

Heidegger

and · historically

painstakingly
poetics are
categories as
articulated by

are

useful

evident

here.

introduction,

Luanne

In the
Frank

tries to demonstrate that the basic categories of
grounded in" Heidegger's fundamental existential
outlined in Being and Time (a point much less clearly
Staiger). Whether or not this grounding •is successful

11

depends upon how much credence one gives to Heidegger's early
project in Being and Time as well as how much credence one gives
to
traditional
philosophical
metaphors
of
"groundings," .
11
llfoundations, "bases" and other "anchoring" or "centering" figures
of speech.
The recent 11 movement 11 often ca 11 ed postmoderni sm or
poststructuralism has called such metaphysical gestures into
question
by indicating the impossibility of any kind of
meta-discourse which might ground various literary or philosophical
styles.
5 Staiger, 209. ·
6 Staiger, 199.
7 As Staiger himself is fully aware.
8 Staiger,

Staiger, 195.

"The tripartition lyric-epic-dramatic does
in the end acquire a special dignity, since we learn that it is
..

founded on
the genre

185:

three-dimensional time. 11
Cf., Staiger, 188:
"Since
concepts have shown themse 1ves to be 1i terary

https://scholarsarchive.byu.edu/sahs_review/vol28/iss2/8

54

et al.: Full Issue

54

scholarship's names for possibilities of human existence, it should
· no

1onger surprise us when something as genera 1 as a -study of

'existence and temporality' points to them. 11

Staiger also directly

refers to Heideggerian "original time" in the context of this
discussion. See, for example, Staiger, 188-189.
9

At

level

one

phenomenological
Husserl.

then,

Basic

Concepts can be read as

a

a

la

description of our basic poetic

11

ideas,

11

In this Husserliah subtext Staiger assumes that our usage

of poetic 1anguage is based upon the use of cl ear ideas of poetic
genre

concepts.

See,

for . examp 1e,

Staiger,

40-41 :

11

If I

characterize a drama as lyric or ... an epic poem as dramatic, I must
already

know what lyric or dramatic signifies ..•• I have an idea

of lyric, epic, and dramatic. At one time or another, an example
idea clear to me. 11

made this
recalling

Husserl:

He continues on the next page,

"Such [genre] terms remain constant.

It is

absurd, as Husserl has shown, to say that they could vary .... Once
I have an idea of "lyric" [or epic, or drama] however, it is as
unshakable as the idea of the triangle or as the idea of "red";
it is objective, far removed from my caprice."
lO One might list (as I have below) the many analogues which
Staiger

plays

upon

to make

his

case.

This

kind of graphic

representation

he 1ps

to disc 1ose some of the gaps that must be

bridged to make the account unitary and cohesive:
Language
Human Being:
SOUL
FEMININE

lyric-epic-dramatic

Poetics:
11 Staiger,

syllable-word-sentence
past-present-future (or)
childhood-youth-maturity (or)
passion-vision-judgment (or) SPIRIT
feeling-showing-proving (or) MASCULINE
emotional-visual-logical

178-184.

Cf.

also

his

historical

analysis of

language from the oral to the written, 126-128.
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12

Staiger, 161.

13 Staiger, 180, 181-2.
14

Staiger, 180.

15 Staiger, 181.
16 Staiger, 182-184.
17 Staiger, 182-3.
18 Staiger, 209.
19 Staiger~ 182.
20 Staiger,
point

of the

certain

199-200:

simple,

11

fixed

Actually it is only from the vantage
designations

that the character of

literary work shinmers and wavers,

just as I can only

observe and measure a movement when I myself stay fixed in relation
to it.

Whoever misassesses this situaiton does not know what it

means to speak and think.

_ For everything living is in motion and

one thing merges with another.
with

this.

But man does not simply go a 1ong

He forms words and with words he retains something

permanent in

the

phenomena

by perceiving in one or the other ·a

similarity and by his labeling it as such."

But would it not be

more honest to admit that we do not know what it means to speak
and to think?

That 1anguage,

speaks not the human being'?

as Heidegger often acknowledges,

And in what language, with what fixity -

does language speak?
21 Staiger, 189.
22 For a recent overview of this
background

see Richard J.

Ethical-Political

Horizons

11

stimmung 11 and its hi stori cal

Bernstein, The New Constellation: The
of Modernity/Postmodernity (Cambridge,

MIT Press, 1992).

https://scholarsarchive.byu.edu/sahs_review/vol28/iss2/8

56

et al.: Full Issue

56

23
exists

Jean-Francois

Lyotard calls the

"gap" or "abyss" which

between such

radically different genres -of discourse a

differend, that is, a radical difference not translatable into the
1anguage of either genre.
See Lyotard, The Di fferend: Phrases in
Dispute

(Minnesota: University of Minnesota Press, 1987). ·

24 There
bad habits:

are severa 1 moments when Staiger s 1i ps into these
One when he describes the history of writing as moving

away from oral tradition, and somehow improving upon oral culture
by making 11 real 11 memory and thinking possible (Staiger, 126-7);
another appears when Staiger falls into a serious mood of
admonition, warning us that one must follow the "proper" method
when dealing with something as serious as the poetic (Staiger, 191;
finally, identifying - the "highest" stage of consciousness with the
"masculine" is problematic, to say the least.
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